"JOB AND HIS FRIENDS"

INTRODUCTION

Last Sunday morning we left Job sitting among the ashes saying
that he wished he had never been born. Figuratively speaking, and
by way of our imagination, we sat in a comparable place with him, and began to reflect upon our own experiences of suffering.
The story of Job like all folk tales is drawn in black and white, and the
exaggerations are startling. You 1 11 recall that aL'llost overnight, Job lost all of
his property, and he had a great deal of it. He lost all of his children, and he
had ten of them. He lost his health; he was afflicted with a terrible infection
of the skin. On top of all this, his wife left him - that is she virtually left
him in that she failed to understand him, and therefore could not share in his
tribulation. He sat down all alone among the ashes, and there his three friends
found him.
There was nothing that his friends could do for him. It would have been
easier on them if they could have found something to do for him, but in this case
there was nothing they could do. The possessions of Job vlere gone; they couldn't
replace them. His children were dead; they couldn't bring them back to life. His
body was covered with boils; they couldn't help him there either. His wife didn't
understand him; they couldn't change her attitude. All they could do was to be with
him, and they sat in silence with him for seven days and seven nights. Finally Job
himself broke the silence and in effect said, "I wish that I were deadl"

\.vJ-IAT

~JOULD

YOU HAVE SAID?

\ll}ha t would you have said to Him if you had been there?
How would you have responded? Think about it.

Some of you might have said something like this: "Come on now, Job ••• things
are never as bad as they seem. Every cloud has its silver lining. The final
chapter has not been written. You 1 11 come out all right in the end". You might
have responded in this way, and by the very lightness of your touch brushed away
some of his deep sorrow.
Or, others of you might have taken a sterner approach and said: "Now see
here, Job •••• you've got to snap out of this. You can't go on like this much
longer. Try to look on the bright side. Think of all the people you know who <He
worse off than you are". How does that line go, "I cried becuase I had no shoes
1m til I saw a man who had no feet ? 11

Others might be more practical in their words to Job, and come up with something along this line: "You've got to learn to take the bitter with the STrieet.
After all, you 1 ve had your sweets for a long time and you 1 ve had them in abundance.
You've been successful - a lovely family, all the comforts of life, a beautiful
wife, never a sick day in your l:iJe. It 1 s only fair that now you taste your share
of the bitter things of life."
If you have been reared in a religious framework of life, you might have said
to Job: "Look, this is God's will. You must accept it whether you understand i t
or not, whether you like it or not. It 1 s God 1 s will. Don 1 t question it. Resign
yourself to it, even though it is difficult".
And if you t..rere well trained in the religious exercises of the Church, you
might have gone on to suggest to him, ",Job, the thing you must do is pray. You
must get do1..rn on your knees and pray. God is able and nov-rerful and ·vrilling to
answer your prayers. Prayer changes things. There's no limit to what it can do".
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If you had come out of a purely secular world, you might conceivably had said
to him: "Look, Job, there isn't any justice in the world. There's no need to look
for it, or to get upset when you don't find it. You have to take things as they
come. Don't expect too much, and you'll never be disappointed."
Some might have suggested this to him: "In the long run, Job, you'll be a
better man for having been through all of this. You'll grow through it. You'll
look back on this some day, and thank God for the discipline that has strengthened
your character, deepened your life, broadened your syrapathies, enlarged your
insights. Who knows •••• maybe life was getting a bit too easy for you".
And finally, it is possible that some of you might have said this to Job:
"Take a tranquilizer; quiet your nerves, and when you have opportunity and get over
the initial shock of· all th'is, get away for a while. Take a cruise out there in
the Mediterranean. Have a change of scenery".
TRUTH IN ALL THESE

All of these suggestions represent bits of conventional
wisdom. And all of them, to some degree, have some truth
and do find acceptance in times of trouble.
The storms of life do come and go; trouble doesn't last forever. A person
must make some effort to see the brightness as well as the darkness of life, for
both inevitably will be blended together in his life. There are things that you
and I cannot change in life •••• things you must learn to come to terms with and
accept. You might call these the will of God. There is great power in prayer to
change things and to alter the course of events.
Going on, ~none strict sense, there doesn't seem to be any justice in life,
and things seldom seem to work out the way we'd like them to. And suffering does
have an influence for good in the lives of many. And there are times when the
body needs to be artificially quieted and rested and should be. A change of
scenery can help to renew our energies and help to restore perspective. Time away
does help. It's a way of coping with burnout.
In other words, there is some truth in all of these bits and fragments of
conventional wisdom and reassurance -and yet, I cannot help but feel that there's
little real comfort in any of them. Not at least for a person like our friend,
Job - not §or a person who has been shaken to the very foundations of life. What
can you say to the person when everything that means life to that person has been
lrJiped out? So often I have had the feeling that nothing that I can say is real]J"
going to help, and yet I know that I must say something. And you who are here
this morning must say something, too, to your stricken friend.
Job was suffering from two things. First, he was suffering from the physical
shock of pain and grief. That was bad enough, and that can hurt. Job was also
suffering from the spiritual shock of being struck down by Someone he trusted. He
had been thrown off base completely - not because he was in pain, but because his
whole world had been turned upside down. He believed that what had happened was
the work of God, and he could not see how the God he loved and trusted could ever
do this to him. And all of these bits of conventional wisdom from the 20th century could not have really reached Job at all - or any other man, for that matter,
if he's sitti~g among the ashes the way Job was!
ADVTCE OF HIS HUENDS

Turning directly now to the three friends of Job, we
find that they did ju.st about the same thing that you
and I would have done, and mind you, vdth not much greater success. There were
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Eliphaz, Bildad, and Zophar. We shall listen only to Eliphaz. He was the oldest,
the most considerate, and the most eloquent of Job's comforters, and he spoke first.
He began with a great deal of consideration for Job's feelings, but then after
a few moments he went straight ahead and in so doing he touched a sore spot, a
raN· nerve. This is what he said to Job: "You've helped a great many people go
through rough and deep waters, Job. And now you're going through them and you're
not taking it very well. vfuat 1vould they say if they could hear what you've said?"
I don't know whether you realize what a sore spot that must have been. Perhaps
members of the clergy would feel this more than others. There have been times when
we've helped people around some of the difficult corners of life, and then sometimes when we're called on to go around them, or through a similar experience, we
grumble •••• we stumble •••• we falter •••• we fall. ~Vhat Elipha7, said in the opening
moments of his conversation with Job vras true - but mind - how heartless 1 Job
needed to be helped - not humiliated!
Then Eliphaz went on to say something that none of us, I think, would 1have
said. He pointed out to Job that suffering is always one of two things. It is
either punishment or discipline. All adversity, all trouble, he told Job, is
either punishment for something you have done that is wrong, or it is discipljne.
Look around, he said. Man always reaps what he sows! l'-lan brings trouble on himself. Have you ever seen a good man who in the long run went down to defeat?
Have you ever seen a wicked man who in the long run prospered? The wicked may
prosper for a time, but ultimately they fall, they go down. In other words, he
was saying that suffering and sin always go together. It's a neat little formula
to explain the expe dences of suffering.
And so, according to Eliphaz, the thing for Job to do is to turn to God - in
humility, and to repent of whatever sin it is that he has committed. He must repent for the blasphe~ he has uttered. He must pray. God can do all things.
Accept the discipline, Job, of the Almighty. Accept this punishment. And once,
having accepted it, God will then give you back everything he took away and with
interest.
Bildad and Zophar said just about the same thing, only with less regard for
Job's feelings. The sum and substance of what they were saying to him was that
all of his suffering was the price he was now paying for his sin.
This was the conventional wisdom of his day. They were reflecting the orthodoz view. It 1-vas a popular interpretation, generally accepted, seldom questioned.
It was all worked out in a rather tidy little formula. God is good, and therefore
he is just. The dogma of divine justice was behind it all. The justice of God
was read in terms of human justice. Its exponents put it this way: if a man is
~1ilty, you send him to jail.
If he is good, you let him go free. God does the
same thing. If a man is guilty, God punishes him with loss, grief, tragedy. If
he is good, you let him go free and give him an abundance of everything he wants.
STILL TRUTH IN IT

There was and still is some truth in it. There is that sense
in which we bring trouble upon ourselves. You sow wild oats,
and you're apt to reap a wild harvest. You engage in deceit, acts of deception,
and sooner or later it's going to catch up with you- one way or the other. You
dj_sregard the .-laws of physical health, neglect to eat the proper food, neglect the
proper amount of sleep, neglect to take care of yourself and your body, and sooner
or later you'll pay the price .•• some form of sickness. There is some truth in
this conventional wisdom of Job's three friends. You can't throw it out entirely.
In some ways suffering and sin do go together, but mind you - not alwaysl
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But getting back to Job and what his three friends said to him. There just
TrTasn't any comfort in it all for Job; it TrTouldn't TrTash. Perhaps you can t-vhy. As
I see it, his friends were more interested in presenting a doctrine than they
were 1rsith Job himself. They were more concerned in the details of that doctrine
and how it applied to Job than they were in the details of what had happened to
Job. They did not say to themselves: 1r1hat about Job 1 s family - his wife, his
children - what about his possessions, his home, his health •••• what nmst he be
feeling on the inside. They gave him very little in the way of comfort. His
three so-called "comforters" were more anxious to present and defend and explain
their theory, their doctrine than they were with Sob.
IN CONCWSION

One of the difficulties about a series of sermons like this is
that each sermon is not independent in itself - that each sermon
is linked to what has been said and to what will be said, and I know that some of
you who are here today will not be back next Sunday, or the Sunday after. With
this in mind, I would like to suggest two things to take away from this second
sermon in this series on the story of Job.
One thing is in the form of 1r1arning ••• call it a ~rrord of caution to people
like ourselves against the use of the so-called fragments of conventional wisdom
of present day popular religion. Our words and our explanations are needed and
necess-3.ry, but they are not enough. "Time heals everything". "It's God's will".
"It's prayer that makes the difference". "It's all for the best". irJe need to
be careful in the way lie use them, and remember that they are not enough for the
person who is really hurting. I think they're a step in the right direction, but
don't stop there.
The other thing I vwuld say is related to this. As I read and reflect upon
Job's story, this is one of the things that I sense. Job wasn't searching so
much for justice as he was for lovee He wanted the affection of his friendso ••• but
not necessarily their advice. He wanted their understanding •••• and not their
interpretations. In other words, our world and so many in it suffer from a lack
of warmth rather than light. Job wanted to be reassured that his suffering made
a difference to God, that there was something at the heart of the universe that
still cared for him. And this one thing above all else was not found in the
advice or attitude of h'is friends.
Job found it difficult to accept the conventional wisdom of his day, and in
so doing he began to move out into an entirely new world - a world of greater
mystery and love. In a sense he helped prepared the way for Him who centuries
later in his time overthrew the conventional idea that suffering is failure, and
put in its place the idea that suffering - in the form of a cross - can open
gates to an even greater life. So nmch for Job and his friends. Next week t-ve
shall think about Job and his religion.
PRAYER

God our Father, as t-Je face the trials and tribulations of life, help
us to remember those who have gone before, teaching us new thoughts,
opening up new worlds and insights for us. Teach us to hope for greater things
and above everything else, when a.ll seems lost, help us to trust in Him who when
He seemed lost, came and saved o1Jr world, even Jesus Christ our Lord. Amen

"JOB AND HIS FRIENDS"
. ·- -·.
INTRODUCTIOl~

Last Sunday morning we left Job sitting among the ashes saying
that he wished he had never··been born. Figuratively speaking, and
by way of our imagination, we sat in a comparable place with hlin, and began to reflect upon our own experiences of suffering.
The story of Job like all folk tales is drah'Tl in black and -vthite, and the
exaggerations are .startling. You'll recall that al:·nost overnight, Job lost all of
his property, and he had a great deal of it. He lost all of his children, and he
had ten of them. He lost his health; he v1as afflicted with a terrible infection
of the skin. On top of all this, his -v;ife left him - that is she virtually left
him in that she failed to understand him, and therefore could not share in his
tribulation. He sat do-vm all alone a:nong the ashes, and there his three friends
found him.
There was nothing that his friends could do for him. It -vmuld have been
easier on them if they could have found something to do for him, but in this case
there was nothing they could do. The possess ions of Job ;-rere gone; they couldn't
replace them. His children were dead; they couldn't bring them back to life. His
body was covered with boils; they couldn't help him there either. His wife didn't
understand him; they couldn't change her att.itude. All they could do was to be vJith
him, and they sat in silence with him for seven days and seven nights. Finally Job
himself broke the silence and in effect said, "I wish that I were dead1 11
~VHAT

WOULD YOU HAVE SAID?

\Vhat would yQ1J. have said to Him if you had been there?
How would you have responded? Think about it.

Some of you might have said something li.i<'e this: "Come on nm-r, Job ••• things
are never as bad as they seem. Every cloud hn.s its silver lining~ The final
chapter has not been written. You'll come out all right in the end". You might
have responded in this way, and by the very lightness of yourtouch brushed away
some of his deep sorrow.
Or, others of you might have taken a stet·ner apvroach and said: "Now see
here, Job •••• you've got to snap out of this. You can 1 t go on like this much
longer. Try to look on the bright side. Think of all the people you know who a.re
fiorse off than you are 1' . How does that line go, 11 I cried becuase I had no shoes
lllltil I saw a man who had no feet?"

others might be more practical in their word:.> to Job, and come up with something along this line: "You've got to learn to i:.:.1ke the bitter 1.rith the sHeet.
~fter all, you've had your sweets for a long time and you've had them in abundance.
rou've been successful - a lovely family, all the comforts of life, a beautiful
foTife, never a sick day in your life. It's only fair that now you taste your share
of the bitter things of life. 11
. If you have been reared in a religious framework of life, you might have said
t.o Job: "Look, this is God's will. You must accept it whether you understand it
or not, whether you like it or not. It's God's will. Don't question it. Resign
rourself to it, even though it is difficult''.
And if you t-.~ere well trained in the religious exercises of the Church, you
night have gone on to suggest to him, "Job, the thing you must do is pray. You
nu~t get dotvn on your knees ami pray.
God is able and not-mrful and vrilling to
:mswer your prayers. Pr.<1.yer changes things. There's no limit to what it can do".
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If you had come out of a purely secular world, you might conceivably had said
to him: "Look,. Job, there isn't any justice in the >-IOrld. There's no need to look
for it, or to get upse~ when you don't find it. You have to take things as they
come. Don 1 t expect too rrmch, and you' 11 never be disappointed. 11
ii

Some might have suggested this to him: "In the long run, Job, you'll be a
better man for having been through all of this. You'll gro1..r through it. You'll
look back on this some day, and thank God for the discipline that has strengthened
your character, deepened your life, broadened your sympathies, enlarged your
insights. Who knows •••• maybe life was getting a bit too easy for you".
And finally, it is possible that some of you might have said this to Job:
"Take a tranquilizer; quiet your nerves, and when you have opportunity and get over
the initial shock of all th'is, get a1rJay for a Fhi.le. Take a cr'Uise out there in
the Mediterranean. Have a change of scenery".
TRUTII IN ALL THESE

All of these suggestions represent bits of conventional
wisdom. And all of them, to some degree, have some truth
and do find acceptance in times of trouble.
The storms of life do come and go; trouble doesn't last forever. A person
rrmst make some effort to see the brightness as well as the darkness of life, for
both inevitably will be blended together in his life. There are things that you
and I cannot change in life •••• things you rrmst learn tc \!ome to terms with and
accept. You might call these the will of God. There is great power in prayer to
change things and to alter the course of events.
Going on, ~n one strict sense, there doesr! 1 t seem to be any justice in life,
and things seldom seem to work out the way we 1 o. like them to. And suffering does
have an influence for good in the lives of many. And the:re are times when the
body needs to be artificially quieted and reste·d and should be~ A change of
scenery can help to renew our energies and help to restore perspective. Time away
does help. It's a way of coping with burnout.
In other words, there is some truth in all of these bits and fragments of
conventional wisdom and reassurance -and yet, I cannot help but feel that there's
little real comfort in any of them. Not at least for a person like our friend,
Job - not ,for a person who has been shaken to the very foundations of life. \;vnat
can you say to the person when everything that means life to that person has h~en
Hiped out? So often I have had the feeling that n.othing that I can say is realJ.y
going to help, and yet I know that I must say somei:.h1.ng~ And you who are here
this morning must say something, too, to your stricken friend.
Job was suffering from two things. First, he was suffering fi~om the physical
shock of pain and grief. That was bad enough, and that can hurt. Job was also
suffering from the spiritual shock of being struck down by Someone he trusted. He
had been thrown off base completely - not because he was in pain, but because his
whole world had been turned upside down. He believed that what had happened was
the work of God, and he could not see how the God he loved and trusted could ever
do this to him. And all of these bits of convrr:tional wisdom from the 20th century could not have really reached Job at all - or any other man, for that matter,
if he's sitti~g among the ashes the way Job was!
ADVICE OF HIS F1UENDS

Turning directly now to the three friends of Job, we
find that they did jU'3t about the same thing that you
and I would have done, and mind yon, r.-rith not much greater success. There were

- 3 three of them. Remember those wonderful names that we introduced you to last week:
Eliphaz, Bildad, and Zophar. \Ale shall listen only to Eliphaz. He was the oldest,
the most considerate, and the most eloquent of Job's comforters, and he spoke first.
He began with a great deal of consideration for Job's feelings, but then after
a few moments he went straight ahead and in so doing he touched a sore spot, a
rat-T nerve. This is what he said to Job: 11 You 1 ve helped a great many people go
through rough and deep waters, Job. And now you 1 re going through them and you're
not taking it very well. \•Jhat I.Yould they say if they could hear what you 1 ve said? 11
I don't lmow whether you realize what a sore spot that must have been. Perhaps
members of the clergy would feel this more than others. There have been tirres when
we've helped people around some of the difficult corners of life, and then sometimes when we're called on to go around them, or through a similar experience, we
grurnble •••• we sturnble.o •• we falter •••• we fall. h'hat Elipha? said in the opening
moments of his conversation with Job -r1as true - but mind - ho-w heartless 1 Job
needed to be helped - not humiliated!
Then Eliphaz went on to say something that none of us, I think, wou~d 'hhve
said. He pointed out to Job that suffering is always one of two things. It. is
either punishment or discipline. All adversity, all trouble, he told Job, is
either punishment for something you have done that is wrong, or it is discipline.
Look around, he said. Man all.fays reaps what he sows! !-Ian brings trouble on himself. Have you ever seen a good man 1.fho in the long run went dov.m to defeat?
Have you ever seen a wicked man who in the long run prospered? The wicked may
prosper for a time, but ultimately they fall, they go do\m~ In other words; he
uas saying that suffering and sin al1.,rays go together• It 1 s;.a neat little formula
to explain the expe ·.iences of suffering.
And so, according to Eliphaz, the thing for Job to do is to turn to God - in
humility, and to repent of whatever sin it is that he has connnitted. He !11\.U.lt repent for the blasphemy he has uttered. He must pray. God can do all thi.ng:·l.
Accept the discipline, Job, of the Almighty. Accept this punishment. And once,
ha.ving accepted it, God will then give you back everything he took a1-1a.y and ·with
interest.
Bildad and Zophar said just about the s~~e thing, only with less regard for
Job's feelings. The sum and substance of what they were saying to him was that
all of his suffering waa the price he was now paying for his sin.
This was the conventional wisdom of his day. They were reflecting the orthodoz vietof. It t..;ras a popular interpretation, generally accepted, seldom questioned.
It was all worked out in a rather tidy little fornru.la. God is good, and therefore
he is just. The dcgma of divine justice was behind it all. 1be justice of God
was read in tenns of human justice. Its exponents put it this way: if a man is
guilty, you send him to jail. If he is good, you let him go free. God does the
same thing. If a man is guilty, God punishes him with loss, grief, tragedy. If
he is good, you let him go free and give him an abundance of everything he wants.
STILL TRUTH IN IT

. There was and still is some truth in it. There is that sense
in which we bring trouble upon ourselves. You sow wild oats,
and you tre apt to reap a wild harvest. You E'ngage in deceit, acts of decept~_on,
and sooner or later it's going to c~tch up with you- one way or the other. You
disregard the.-laws of physical health, neglect to eat the proper food, neglect the
proper amount of sleep, neglect to take care of yourself and your body, and sooner
or later you'll pay the price ••• some form of !'>ickno_ss. There is some truth in
this conveutional wisdom of Job's three friends. You can't throw it out entirely.
In some ways suffering and sin do go together, but mind you - not alwayst
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But getting bctck to Job and what his three friends said to him. There just
wasn't any comfort in it all for Job; it 1·muldn 1 t wash. Perhaps you can why. As
I see it, his friends were more interested in presenting a doctrine than they
were with Job himself. They were more concerned in the details of that doctrine
and how it applied to Job than they were in the details of what had happened to
Job. They did not say to themselves: what about Job's family - his wife, his
children - what about his possessions, his home, his health •••• what must he be
feeling on the inside. They gave him very little in the way of comfort. His
three so-called "comforters" were more anxious to present and defend and explain
their theory, their doctrine than they -vrere with llob.
IN CONCWSION

One of the difficulties about a series of sermons like this is
that each sermon is not independent in itself ·- that each sermon
is linked to what has been said and to what will be said, and I know that some of
you who are here today will not. be back next. Sui1day,· or the Sunday after. vlith
this in mind, I would like to suggest bm thing.:; to take a>.,ay from this second
sermon in this series on the story of Job. ·
One thing is in the form of vrarning ••• call it a "rord of eau tion to people
like ourselves against the use of the so-called fragments of conventional wisdom
of present day popular :religion. Our words and our explanations ar•= needed and
necess.:l.ry, but they are not enough. "Time heals everything". "It 1 s God's will 11 •
"It's prayer that makes the difference 11 • "It's all for the bestr:. i;le need to
be careful in the way we use them, and remember that they are not enough for the
person who is really hurting. J think they're a step in the right direction, but
don't stoo there.
The other thing I -vrould say is related to this. As I read and re fleet upon
Job's story, this is one of the things that I s<mse. Job H·asn 1 t SF!arching so
much for justice as he was for love .. He wanted the affection of his friends •••• but
not necessarily their advice. He wanted their undcrstancling •••• and not their
interpretations. In other words, our world and so many in it suffer from a lack
of warmth rather than light. Job wanted to be reassured that his suffering made
a difference to God, that there was something at the heart of the universe that
still CR.red for him. And this one thing above all else wo.s not found in the
advice or attitude of his friends.
Job found it difficult to accept the conver!tiono.l wisdom of his day, and i.n
so doing he began to move out into an entirely new world - a world of greater
mystery and love. In a sense he helped preparc::d tta way for Him who centuries
later in his time overthrew the conventional idea that suffering is failure, and
put in its place the idea that suffering - in the form of a cross - can open
gates to an even greater life. So much for Job and his friends. Next week o;.re
shall think about Job and his religion.
God our Father, as ~·Je face the trials and tribulations of life, help
us to remember those who have gone before, teaching us new thoughts,
opening up new worlds and insights for us. Teach us to hope for b'Tcater things
and above everything else, vrhen a.ll seems lost .• help us to trust in Him who when
He seemed lost, came and saved our world, even .,'Asus Christ our Lord. Amen

PRAYER

\
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"JOB AND HIS. FRIENDS"

IN'IRODUCTIOt-1

Last Sunday morning we left Job sitting among the ashes saying
that he wished he had never been born. Figuratively speaking, and
by way of our imagination, we sat in a comparable place with him, and began to reflect upon our own experiences of suffering.
The story of Job like all folk tales is drawn in black and white, and the
exaggerations are startling. You'll recall that aLrr.ost overnight, Job lost all of
his property, and he had a great deal of it. He lost all of his children, and he
had ten of them. He lost his health; he Has afflicted with a terrible infection
of the skin. On top of all this, his wife left him - that is she virtuall;:v left
him in that she failed to understand him, and therefore could not share in his
tribulation. He sat down all alone among the ashes, and there his three friends
found him.
'l'here was nothing that his friends could do for him. It would have been
easier on them if they could have found something to do for him, but in th:i.s case
there was nothing they could do. The possessions of Job rrere gone; they couldn't
replace them. His children were dead; they couldn't bring them back to life. His
body l.fas covered with boils; they couldn't help him there either. His wife didn't
understand him; they couldn't change her attitude. All they could do was to be with
him, a.nd they sat in silence with him for seven days and seven nights. Finally Job
himself broke the silence and in effect said, "I wish that I were dead!"
\VHAT

~JOULD

YOU HAVE SAID?

iVha t would you have said to Him if you had been t11ere?
How would you have responaed? Think about it.

Some of you might have said something like this: "Come on now, Job ••• t.hings
are never as bad as they seem. Every cloud has its silver lining. The final
chapter has not-been vTrittene You'll come out all right in the end". You might
have responded in this way, and by the very lightness of your touch brushed avmy
some of his deep sorrow.
Or, others of you might have taken a sterner approach and said: "NoH see
here, Job •••• you 1 ve got to snap out of this. You can't go on like this much
longer. Try to look on the bright side. Think of all the people you know who a.re
worse off than you are". Ho"~>r does that li.ne go, 11 I cried hecuase I had no shoes
until I saw a man who had no feet?"

others might be more practical in their t-rords to Job, and come up -vri th so.:nething along this line: "You've got to learn to tu.ke the bitter with the sweet..
After all, you 1 ve had your sweets for a long time and you 1 ve had them in abundance.
You've been successful - a lovely family, all the comforts of life, a bea•Jtii'ul
wife, never a sick day in your life. It's only fair that now you taste your share
of the bitter things of life."
. If you have been reared in a religious framework of life, you might have said
to Job: "Look, this ·is God's will. You must accept it whether you understand it
or not, whether you like it or not. It's God's will. Don't question it. Resign
yourself to it, even though it is difficult".
And i f you Here well trained ln the religious exercises of the Church, you
might have gone on to suggest to him, "Job, the thing you must do is pray. You
must get down on your knees ann pray. God is able and not-Terful and 1r1illing to
answ~r your prayers.
Pr.<1.yer changes things. There's no limit to what it can do".
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If you had come out of a purely secular world, you might conceivably had said
to him: "Look, Job, there isn't any justice in the -..rorld. There's no need to look
for it, or to get upset when you don't find it. You have to take things as they
come. Don't expect too much, and you' 11 never be disappointed."
Some might have suggested this to him: "In the long run, Job, you 1 11 be a
better man for having been through all of this. You'll grovT through it. You'll
look back on this some day, and thank God for the discipline that has strengthened
your character, deepened your life, broadened your sympathies, enlarged your
insights. Who knows •••• maybe life was getting a bit teo easy for you".
And finally, it is possible that some of you might have said this to Job:
"Take a tranquilizer; quiet your nerves, and when you have opportunity and get over
the initial shock of all thls, get away for a ";hile. Take a cruise out there in
the Mediterranean. Have a change of scenery".

TRUTH IN ALL THESE

All of these suggestions represent bits of conventional
wisdom. And all of them, to some degree 1 have some truth
and do find acceptance in times of trouble.
The storms of life do come a..Dd go; trouble doesn. 1 t last forever. A person
must make some effort to see the brightness as well as the darkness of life, for
both inevitably will be blended together in his life. There are thjngs that you
and I cannot change m life •••• things you must learn to come to terms with and
accept. You might call these the will of God,. There is great power in prayer to
change Udngs and to alter the course of eventE·.
Going on, i:n one strict sense, there doesr.' t seem to be any justice in life,
and things seldom seem to work out the way we'c~ like them to. And suffering does
have an mfluence for good i.n the lives of many. And there are ti.mss when the
body needs to be artificially quieted and rested and should be. A ch;mge of
scenery can help to renew our energies and help to restore perspective. Time away
does help. It's a way of copjng with burnoute
In other words, there is some truth in all of these bits and fragments of
conventional wisdom and reassurance -and yet, I cannot help but feel that there's
little real comfort in any of them. Not at least for a person like our friend,
Job - not. ili'or a person who has ooen shaken to the very foundations of life. ~-Jhat
can you say to the person when everything that means life to that person has been
viiped out? So often I have had the feeling that nothing that. I can say is really
going to help, and yet I know that I must say something. And you 1-mo are here
this morning must say something, too, to your stricken friend.
Job was suffering from two things. First, he was suffering from the physical
shock of pain and grief. That was bad enough, and that can hurt. Job was also
suffering from the spiritual shock of being struck down by Someone he trusted. He
had been thrown off base completely - not because he was in pain, but because his
whole world had been turned upside down. He believed that what had happened was
the work of God, and he could not see how the God he loved and trusted could ever
do this to him. And all of these bits of conv';~;tional wj sdom from the 20th century could not have really reached Job at all - or any other man, for that matter,
if he's sitting among the ashes the way Job was!
Turning directly now to the three friend~J of Job, we
find that they did ju'.>t about the same tiring that you
and I vmuld have done, and mi.nd yon, with not much greater success. There were
ADVICE OF HIS FRIENDS

- 3 three of them. Remember those wonderful names that we introduced you to last week:
Eliphaz, Bildad, and Zophar. lie shall listen only to Eliphaz. He was the oldest,
the most considerate, and the most eloquent of Job's comforters, and he spoke first.
He began with a great deal of consideration for Job's feelings, but then after
a few moments he went straight ahead and in so doing he touched a sore spot, a
rat-r nerve. This is what he said to Job: "You've helped a great many people go
through rough and deep waters, Jgb. And now you 1 re going through them and you're
not taking it very well. ~fuat would they say if they c'ould hear what you've said?"
I don't know whether you realize what a sore spot that must have been. Perhaps
members of the clergy would feel this more than others. There have been times when
we've helped people around some of the difficult corners of life, and then sometimes when we're called on to go around them, or through a similar experience, we
grumble •••• we stumble •••• we falter •••• we fall. l-Jhat Elipha7 said in the opening
moments of his conversation with Job vras true - but mind - how heartlesst Job
needed to be helped - not humiliated!
Then Eliphaz went on to say something that none of us, I think, would 111B.v·e
said. He pointed out to Job that euf'fering is always one of two things. It is
either punishment or discipline. All adversity, all trouble, he told Job, is
either punishment for something you have done that is wrong, or it is discipline.
leak around, he said. Man ahmys rea.ps what he sows! Nan brings trouble on himself. Have you ever seen a good man who in the long run went dov-m to defeat?
Have you ever seen a wicked man who in the long run prospered? The wicked may
prosper for a time,, but ultimately they fall, they go dmm. In other words, he
vtas saying that suffering and sin always go together. It 1 s a neat little formula
to explain the expe :i.ences of suffering.
And so, according to Eliphaz, the thing for Job to do is to turn to God - in
humility, and to r·epent of Hhat.ever sjn it is that he has corrnnitted. He must repent for the blasphemy he has uttered. He must pray. God can do all things.
Accept the discipline, Job, of the Almighty. Accept this punishment. And once,
ha.ving accepted it., God wtll then give you back everything he took away and with
interest.
Bildad and Zophar said just about the same thing, only with less regard for
Job's feelings. The sum a.nd substance of what they were saying to him was that
all of his suffering was the price he was now- paying for his sin.
This ~ras the conventional •dsdom of his day. They were reflecting the orthodoz view. It ,.;as a popular interpretation, generally accepted, seldom questioned.
It w.:1.s all vwrked out in a rather tidy little formula. God is good, and therefore
he is just. The dogma of divine justice was behind it all. The justice of God
was read in terms of human justice. Its exponents put it this way: if a man is
guilty, you send him to jail. If he is good, you let him go free. God does the
same thing. If a man is guilty, God punishes him with loss, grief, tragedy. If
he is good, you let him go free and give him an abundance of everything he wants.
STILL TRUTH IN IT

'l'here was and still is some truth in it. There is that sense
in which we bring trouble upon ourselves. You sow wild oats,
and you're apt to reap a wild harvest. You E'ngage in deceit, acts of deception,
and sooner or later it's going to catch up with you- one way or the other. You
disregard the ,.laws of physical health .• neglect to eat the proper food, neglect the
proper amount of sleep, neglect to take care of yourself and your body, and sooner
or later you'll pay the price •.• some form of ~ickness. There is some truth in
this conventional wisdom of Job's three friends. You can't throw it out entirely.
In some ways suffering and sin do go together, but mind you - not alwaysl
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But getting bqck to Job and what his three friends said to him. There just
wasn't any comfort in it all for .Job; it wouldn't wash. Perhaps you can why. As·
I see it, his friends were more interested in presenting a doctrine than they
were vrith Job himself. They were more concerned in the details of that doctrine
and how it applied to Job than they were in the details of what had happened to
Job. They did not say to themselves: v-rhat about Job's family ..;. his wife, his
children- what about his possessions, his home, his health •••• what must he be
feeling on the inside. They gave him very little in the way of comfort. His
three so-called "comforters" were more anxious to present and defend and explain
their theory, their doctrir:;e than they were with slob.
IN CONCLUSION

One of the difficulties about a series of sermons like this is
that each sermon is not independent in itself - that each sermon
is linked to what has been said and to what will be said, and I lmow that some of
you who are here today vJill not be ba.ck next S1mda.y, or the Sunday after. Hi th
this in mind, I would like to suggest two things to take away from this second
sermon in this series on the story of Job.
One thing is i.n the form o.f vrarning ••• call it a 'fJord of caution to people
like ourselves against the use of the so-called fragments of conventional wisdom
of present day popular religion. Our words and our explanations are needed and
necess-3.ry, but they are not enough. HTime heals everything". "It's God's will" ..
"It's prayer that makes the difference". "It's all for the best". \·le need to
be careful in the way ue use them, and remember that they are not enough for the
person who is really hurting$ I thix~ they're a step in the right direction, but
don't stop there.
The other thing I vrauld say is related to this. As I read and reflect upon
Job's story, this is one of the things that I sense. Job ~-msn 1 t sr~arching so
much for justice as he was for love .. He wanted the affection of his friends •••• but
not necessarily their advice. He wanted their understanding •••• and not their
interpretations. In other words, our Horld and so many in it suffer from a lack
of warmth rather than light- Job wanted to be reassured that his suffering made
a difference to God, that there was something at the heart of the universe that
still CM.red for him. And this one thing above all else was not found in the
advice or attitude of his friends.
Job found it difficult to accept the conventional wisdom of his day-, and in
so doing he began to move out into an entirely new world - a world of greater
mystery and love. In a sense he helDed prepared the way for H:iln who centuries
later· in his time overthrew the conventional idea that suffering is failure, and
put in its place the idea that suffering - in the form of a cross - can open
gates to an even greater life. So much for Job and his friends. Next vreek we
shall think about Job and his religion.
PRAYER

God our Father, as vJe face the trials and tribulatJ.ons of life, ho lp
us to remember those who have gone before, teaching us new thoughts,
opening up new worlds and insights for us. Teach us to hope for greater things
and above everything else, when a.ll seems lost, help us to trust in Him who when
He seemed lost, ca:ne and saved our world, even Jesus Christ our Lord. Amen
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CAMP OLMSTED
114 Bayview Avenue
Cornwall-on-the-Hudson N.Y.

MANAGERS' DAY 1984

THE BOARD OF MANAGERS OF FIVE POINTS MISSION
INVITE YOU TO JOIN US FOR ADAY OF FUN AND
FELLOWSHIP AT CANP OLMSTED
ON
SATURDAY., JULY 2l., 198L~
Bring your bathing suit, for a dip in the newly
renovated Charles A. Barton pool, (after the
dedication of course) hike up s_torm Kinq Mountain,
play volley ball, sun bathe, just enjoy the beauty
and clean air • • • • but please join us in this
celebration of the Ministry of Charles Barton at
Camp Olmsted.
There will be bus service.
for reservations.

Please call 749-5717

For those who wish to drive:
From the Bear Mountain Traffic Circle at the
West end of the Bear Mountain Bridqe, follow
us 9W north 5.3 miles to junction at US6,
NY 218, and NY 293. Follow NY 218 North 5.5
miles into village of Cornwall-on-Hudson.
camp Olmsted is on the left. Proceed through
arch entrance to caretaker's house.

TODAY'S MUSIC
We welcome Michael D. Reed to the organ
console this morning in the absence of Lyndon
Woodside. We also welcome Robert Smith member of our Choir- as soloist for today's
service.
ORGAN POSTLUDE
The organ postlude - a final offering
of our praise to God - is played after the
Benediction. Time permitting, we invite you
to share in the beauty and majesty of it.
TUESDAY EVENING TOWN MEETING
Congressman Bill Green will hold a
public "Town Meeting" this Tuesday evening
at 6 pm in our downstairs Russell Room. It
will focus primarily on Senior Citizens and
Crime Prevention. All are invited to come.
THURSDAY EVENING
The Finance Committee will meet at 6:30
on Thursday evening for a barbecue supper at
the apartment of Kathy Buck, 345 East 86th
Street- Let Kathy know if you're coming.
CHECK THE BULLETIN BOARD
Remember our church friends and members
who are in the hospital or shut-in at home
with a prayer, a card or a call. Their names
are on the Russell Room bulletin board.
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LAY READER

>IXTH SUNDAY AFTER PENTECOST
July 15, 1984
ORDER OF WORSHIP
11 A. M.

"Meditations"

T. Bubeck

?

'Jesus Shall Reign"
=:SSION (seated)
our Father, who hast set forth the way
us in Thy beloved Son; we confess with
lowness to learn of Him, our reluctance
im. Thou hast spoken and called and we
ren heed; Thy beauty hath shone forth,
been blind; Thou hast stretched out
) us through our fellows, and we have
Forgive us our transgressions; help
our ways and in Thine eternal goodness
we shall be, in the name and power of
sus Christ, our Lord. Amen.
ION - WORDS OF ASSURANCE - LORD'S PRAYER
"May God Be Gracious"
FAITH

No. 576
No. 792
No. 740

We welcome Earl Roosa to the Lectern today. A native of Ohio and a graduate of Otterbein College, Earl
is a Programmer Analyst for Societe Generale. Here in
the Church, he is a member of the Choir, the Membership
Committee and serves as one of the coordinators of the
Lay Reader programs.
ALTAR FLOWERS
The flowers on the altar today are in loving memory
of Joyce Huggins, given by her sister, Lucene Thorne.
USHERS
The ushers today are James Padilla, Anthony Alvarez,
Rick Batchelor, Richmond Bates, Richard Dee, Ernest
Nieratka and Yoshito Oda.
AN INVITATION
Punch and cookies will be served in the Russell Room
following the servi ce . These moments are made possible
for us today by Helen Wilkinson and Bebe Ahmad.
CHURCH SCHOOL AND NURSERY CARE

"For The Beauty Of The Earth"
Job 4 and 5 (Selected Verses)

Rutter
Page 435

R

s
"I Asked The Lord"
Lange & Duncan
P THE OFFERING WITH THE DOXOLOGY
"More Love to Thee, 0 Christ"
" Job and His Friends"
Mr. Clarke
"Soldiers of Christ, Arise"
"Now Thank We All Our God"
al for Ushering

Karg-Elert

Sessions of Church School for younger children are
offered Sunday mornings during the Summer months.
Nursery care for infants and toddlers is also available.
ADULT BIBLE CLASS
An Adult Bible Class meets Sunday mornings at 9:30
in Fellowship Hall (third floor) .

TUESDAY EVENING AT 6:30
"The Hounds of Heaven" study group will meet this
week at the home of Leroy Coffman, 303 East 83rd Street.

"JOB AND HIS FRIENDS"

INTRODUCTION

Last Sunday morning we left Job sitting among the ashes saying
that he wished he had never been born. Figuratively speaking, and
by way of our imagination, we sat in a comparable place with him, and began to reflect upon our own experiences of suffering.
The story of Job like all folk tales is drawn in black and white, and the
exaggerations are startling. You'll recall that almost overnight, Job lost all of
his property, and he had a great deal of it. He lost all of his children, and he
had ten of them. He lost his health; he was afflicted with a terrible infection
of the skin. On top of all this, his wife left h'im - that is she virtually left
him in that she failed to understand him, and therefore could not share in his
tribulation. He sat down all alone among the ashes, and there his three friends
found him.
There 1r1as nothing that his friends could do for him. It 1rmuld have been
easier on them if they could have found something to do for him, but in this case
there was nothing they could do. The possessions of Job were gone; they couldn't
replace them. His children were dead; they couldn't bring them back to life. His
body was covered with boils; they couldn't help him there either. His wife didn't
understand him; they couldn 1 t change her attitude. All they could do 1r1as to be with
him, and they sat in silence with him for seven days and seven nights. Finally Job
himself broke the silence and in effect said, "I wish that I were deadl"
\VHAT WOULD YOU HAVE SAID?

hlha t would you have said to Him if you had been there?
How would you have responded? Think about it.

Some of you might have said something like this: "Come on now, Job ••• things
are never a.s bad as they seem. Every cloud has its silver lining. The final
chapter has not been written. You '11 come out all right in the end 11 • You might
have responded in this way, and by the very lightness of your touch brushed away
some of his deep sorrow.
Or, others of you might have taken a sterner approach and said: "Now see
here, Job •••• you've got to snap out of this. You can't go on like this much
longer. Try to look on the bright side. Think of all the people you know who a.re
worse off than you are". How does that line go, "I cried becuase I had no shoes
until I saw a man who had no feet?"
Others might be more practical in their words to Job, and come up with something along this line: "You've got to learn to take the bitter with the sweet.
After all, you've had your sweets for a long time and you've had them in abundance.
You 1 ve been successful - a lovely family, all the comforts of life, a beautiful
wife, never a sick day in your life. It's only fair that now you taste your share
of the bitter things of life. 11
If you have been reared in a religious frame1-1ork of life, you might have said
to Job: "Look, this is God's will. You must accept it whether you understand it
or not, whether you like it or not. It's God's will. Don't question it. Resign
yourself to it, even though i t is difficult".
And if you were -r,rell trained in the religious exercises of the Church, you
might have gone on to suggest to him, "Job, the thing you must do is pray. You
must get down on your knees and pray. God is able and powerful and ~trilling to
answer your prayers. Prayer changes things. There's no limit to what it can do".
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If you had come out of a purely secular world, you might conceivably had said
to him: "Look, Job, there isn't any justice in the world. There's no need to look
for it, or to get upset when you don't find it. You have to take things as they
come. Don't expect too rrruch, and you'll never be disappointed."
Some might have suggested this to him: "In the long run, Job, you'll be a
better man for having been through all of this. You'll grow through it. You'll
look back on this some day, and thank God for the discipline that has strengthened
your character, deepened your life, broadened your s~rrpathies, enlar§ed your
insights. Who knows •••• maybe life was getting a bit too easy for you".
And finally, it is possible that some of you might have said this to Job:
"Take a tranquilizer; quiet your nerves, and when you have opportunity and get over
the initial shock of all thls, get away for a while. Take a cruise out there in
the Mediterranean. Have a change of scenery".
TRUTH IN ALL THESE

All of these suggestions represent bits of conventional
wisdom. And all of them, to some degree, have some truth
and do find acceptance in times of trouble.
The storms of life do come and go; trouble doesn't last forever. A person
must make some effort to see the brightness as well as the darkness of life, for
both inevitably will be blended together in his life. There are things that you
and I cannot change in life •••• things you rrrust learn to come to terms with and
accept. You might call these the will of God. There is great power in prayer to
change things and to alter the course of events.
Going on, ±none strict sense, there doesn't seem to be any justice in life,
and things seldom seem to work out the way we'd like them to. And suffering does
have an influence for good in the Uves of many. And there are times when the
body needs to be artificially quieted and rested and should be. A change of
scenery can help to renew our energies and help to restore perspective. Time away
does help.
In other words, there is some truth in all of these bits and fragments of
conventional wisdom and reassurance -and yet, I cannot help but feel that there's
little real comfort in any of them. Not at least for a person like our friend,
Job - not iflor a person who has been shaken to the very foundations of life. What
can you say to the person when everything that means life to that person has been
"riped out? So often I have had the feeling that nothing that I can say is really
going to help, and yet I knorrJ that I must say something. And you who are here
this morning must say something, too, to your stricken friend.
Job was suffering from two things. First, he vJas suffering from the physical
shock of pain and grief. That was bad enough, and that can hurt. Job was also
suffering from the spiritual shock of being struck down by Someone he trusted. He
had been thrown off base completely - not because he was in pain, but because his
whole world had been turned upside down. He believed that what had happened was
the work of God, and he could not see how the God he loved and trusted could ever
do this to him. And all of these bits of conventional wisdom from the 20th century could not have really reached Job at all - or any other man, for that matter,
if he's sitting among the ashes the way Job was!
ADVICE OF HIS FRIENDS

Turning directly now to the three friends of Job, we
find that they did ju.st about the same thing that you
and I would have done, and mind you, with not much greater success. There were

three of them. Remember those wonderful names that we introduced you to last week:
Eliphaz, Bildad, and Zophar. 1PJ"e shall listen only to Eliphaz. He was the oldest,
the most considerate, and the most eloquent of Job's comforters, and he spoke first.
He began with a great deal of consideration for Job 1 s feelings, but then after
a few moments he went straight ahead and in so doing he touched a sore spot, a
ravl nerve. This is VJhat he said to Job: "You've helped a great many people go
through rough and deep waters, Job. And noVJ you're going through them and you're
not taking it very well. (rJhat would they say if they could hear Hhat you 1 ve said? 11
I don't knoVJ VJhether you realize what a sore spot that must have been. Perhaps
members of the clergy would feel this more than others. There have been times when
we've helped people around some of the difficult corners of l'ife, and then sometimes when we're called on to go around them, or through a similar experience, we
grumble •••• we stumble •••• we falter •••• we fall. What Elipha7 said in the opening
moments of his conversation with Job vJas true - but mind - how heartless l Job
needed to be helped - not humiliated!
Then Eliphaz went on to say something that none of us, I think, weuldlhave
said. He pointed out to Job that suffering is always one of two things. It is
either punishment or discipline. All adversity, all trouble, he told Job, is
either punishment for something you have done that is VJrong, or it is discipline.
Look around, he said. Man always reaps what he sows! }1an brings trouble on himself. Have you ever seen a good man who in the long run VJent dov-m to defeat?
Have you ever seen a wicked man Hho in the long run prospered? The wicked may
prosper for a time, but ultimately they fall, they go down. In other words, he
was saying that suffering and sin always go together. It's a neat little formula
to explain the expe iences of suffering.
And so, according to Eliphaz, the thing for Job to do is to turn to God - in
humility, and to repent of VJhatever sin it is that he has connnitted. He must repent for the blasphemy he has uttered. He must pray. God can do all things.
Accept the discipline, Job, of the Almighty. Accept this punishment. And once,
having accepted it, God Hill then give you back everything he took away and with
interest.
Bildad and Zophar said just about the same thing, only with less regard for
Job 1 s feelings. The sum and substance of 1'11'hat they were saying to him Has that
all of his suffering was the price he was now paying for his sin.
This was the conventional wisdom of his day. They were reflecting the orthodoz view. It was a popular interpretation, generally accepted, seldom questioned.
It was all worked out in a rather tidy little formula. God is good, and therefore
he is just. The dogma of divine justice was behind it all. 1be justice of God
was read in terms of human justice. Its exponents put it this way: if a man is
guilty, you send him to jail. If he is good, you let him go free. God does the
same thing. If a man is guilty, God punishes him with loss, grief, tragedy. If
he is good, you let him go free and give him an abundance of everything he wants.
STILL TRUTH IN IT

There was and st.ill is some truth in it. There is that sense
in which we bring trouble upon ourselves. You sow wild oats,
and you're apt to reap a wild harvest. You engage in deceit, acts of deception,
and sooner or later it's going to catch up with you- one way or the othere You
disregard the laws of physical health, neglect to ea.t the proper food, neglect the
proper amount of sleep, neglect to take care of yourself and your body, and sooner
or later you'll pay the price ••• some form of sickness. There is some truth in
this conventional wisdom of Job's three friends. You can't throw it out entirely.
In some ways suffering and sin do go together, but mind you - not alwaysl
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But getting back to Job and what his three friends said to him. There just
wasn't any comfort in it all for Job; it wouldn't wash. Perhaps you can why. As
I see it, his friends were more interested in presenting a doctrine than they
were with Job himself. They were more concerned in the details of that doctrine
and how it applied to Job than they were in the details of what had happened to
Job. They did not say to themselves: 1'17"hat about Job 1 s family - his wife, his
children - what about his possessions, his home, his health •••• what nrust he be
feeling on the inside. They gave him very little in the way of comfort. His
three so-called "comforters" were more anxious to present and defend and explain
their theory, their doctrine than they were with gob.
IN CONCLUSION

One of the difficulties about a series of sermons like this is
that each sermon is not independent in itself - that each sermon
is linked to what has been said and to 1rJhat will be said, and I know that some of
you who are here today will not be back next Sunday, or the Sunday after. With
this in mind, I would like to suggest two things to take away from this second
sermon in this series on the story of Job.
One thing is in the form of vrarning ••• call it a 1r10rd of caution to people
like ourselves against the use of the so-called fragments of conventional wisdom
of present day popular religion. Our words and our explanations are needed and
necessary, but they are not enough. "Time heals everything". "It 1 s God's will".
"It's prayer that makes the difference". "It's all for the best". i-Je need to
be careful in the way we use them, and remember that they are not enough for the
person who is really hurting. I think they're a step in the right direction, but
don't stop there.
The other thing I would say is related to this. As I read and reflect upon
Job's story, this is one of the things that I sense. Job 1,rasn 1 t searching so
much for justice as he was for love. He wanted the affection of his friends •••• but
not necessarily their advice. He wanted their understanding •••• and not their
interpretations. In other words, our world and so many in it suffer from a lack
of warmth rather than light. Job wanted to be reassured that his suffering made
a difference to God, that there was something at the heart of the universe that
still cared for him. And this one thing above all else was not found in the
advice ar attitude of his friends.
Job found it difficult to accept the conventional wisdom of his day, and in
so doing he began to move out into an entirely new world - a world of greater
mystery and love. In a sense he helped prepared the way for Him who centuries
later in his time overthrew the conventional idea that suffering is failure, and
put in its place the idea that suffering - in the form of a cross - can open
gates to an even greater life. So nmch for Job and his friends. Next week ~v-e
shall think about Job and his religion.
PRAYER

God our Father, as we face the trials and tribulations of life, help
us to remember those who have gone before, teaching us new thoughts,
opening up new worlds and insights for us. Teach us to hope for greater things
and above everything else, when all seems lost, help us to trust in Him who when
He seemed lost, came and saved our world, even Jesus Christ our Lord. Amen
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THE ROSE ON THE ALTAR

FIFTH SUNDAY AFTER EASTER
May 27, 1973

The rose on the Altar today is in honor or
Michael Ross McDonald, infant son of Mr. and ~trs.
Michael McDonald, bor~ Friday, May 18th, 1973.

ORDER OF WORSHIP
11 A. M.

ORGAN
"Our Father in Heaven"
Peeters
CALL TO !<70RSHIP
HYt1N NO. 42 "Praise the Lord! Ye Heavens Adore Him"
PRAYER OF CONFESSION
(seated)
o God our Father, who hast set forth the way
of life for us in thy beloved Son; we confess with
shame our slowness to learn of Him, our reluctance
to follow Him.
Thou hast spoken and called, and we
have not given heed; thy beauty hath shone forth,
and we have been blind; thou hast stretched out thy
hands to us through our fellows, and 'l'le have passed
by. Forgive us our transgressions; help us to amend
our ways and in thine eternal goodness direct what
we shall be, in the name and power of thy Son, Jesus
Ch::rist, our Lord. Amen
SILENT HEDITATION - WORDS OF ASSURANCE - LORD'S PRAYER

***
PSALI'ER
"The Lord Reigns"
GLORIA PZ\TRI
AFFIRMATION OF FAITH

Coffee and tea will be served in the Community Room
after the service. Members and friends are invited to
share in these moments of fellowship made possible for
us today by I>1rs. Clarke, Miss Aboud, Hiss Balk, Miss
Clarke, Nrs. Longacre, ~1iss Sikivou, and Hrs. Wilson.
FLOI<lERS ON THE ALTAR
The flowers on the Altar are given in gratitude
by Mr. and Mrs. John White.
USHERS
The ushers today are Mr. Taylor, Hr. Sieg, Mr.
Parks, and Mr. Proctor.

No. 582
CHILD CARE SERVICE
No. 741

***
QUAR'!'ET
"Benedictus"
(Requiem)
Mozart
SCRIPTURE
Job 4 and 5
(selected verses)
PASTORAL PRAYER
ANNOUNCEMENTS CF CONGREGATIONJ.I.L CONCERN
ANTHEM
"Surely the Lord Is In This ?lace"
Jephc o tt
PRESENTATION OF THE OFFERING t<7ITH THE DOXOlOGY
HYMN NO. 256 "Be Thou My Vision"
SERMON
"Job and His Frien :J.s"
Mr. Clarke
HYMN NO. 236 "Saviour, Again to Thy Dear Name"
BENE~CTION

ORGAN ,.

AN INVITATION

Nursery care f or infants and toddlers is provided
on the third floor from ten-thirty to hJelve-thirty.
THE ORGAN PREUJI:E
The s e::::-vice of worship begins with the music of
t!1e organ pre lucie. Throug h its power and brilliance,
may y ou feel tta ~qjesty and glory of God; in its quietcess, His peace a~d he&ling benediction.
AVAILABLE IN TH3 NARTHEX

"Now Thank We All Our God"

*** Interval for Ushering

Peeters
Copies of last week's sermon, "Job Among the Ashes"
by Mr. Clarke are available in the narthex.
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JOB AND HIS FRIENDS

INTRODUCTION

Last sunday morning we left Job sitting among the
ashes saying that he wished he had never been born.
Figuratively speaking and by way of our imagination, we sat in a
comparable place with him, and began to think about our own experiences
of suffering.
Of course the story of Job, like all folk tales, is drawn in
black and white, and the exaggerations are startling. You'll recall
that almost overnight, Job lost all of his property, and he had a
great deal of it. He lost all of his children and he had ten of
them; and then he lost his health. He was afflicted with a loathsome
infection of the skin. On top of all this, hie wife left him; that is,
she virtually left him, in that she failed completely to understand
him and therefore could not share in hie tribulation. He sat down
all alone among the ashes, and there his three friends found him'.
There was nothing that they could do for him. Itm sure it would have
been much easier on them if they could have found something to do for
him, but in this case there was nothing they could do. The possessions
of Job were gone; they couldn't replace them. The children were dead;
they couldn't bring them back to life. His body was vovered with boils;
they couldn't help him there. His wife didn't understand him; they
couldn't change her attitude. All they could do was to be with him,
and they sat in silenc·e with him for seven days and seven nights.
Finally Job himself broke the silence and said in effec·t, "I wish I
were dead!"
WHAT WOULD YOU
HAVE SAID TO HIM?

What would vou have said to Job if you had been
there? I'd like you to think about it for several
minutes here this morning. How would you have
answered h!m when he said .. I wish I were dead!''
(...

To begin with some of you might have said something like this:
Every cloud
tj C.
has its silver lining you know. The final chapter hasn't been written.
t . . You' 11 come out all right in the end 11 •
You might have said something
l"fi-J like that to him, and by the very lightness of your touch brushed
/( f 1
away some of his sorrow.

.p.,t- "Come on now Job •••• things are never as bad as they seem.
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Or perhaps you might have taKen a sterner line and said something
lie this: "see hera Job •••• you've got to snap out of this. You can ,t
go on like this much longer. 'l'ry to look on the bright side of things.
Think of all the people you know who are worse off than you are. 11
Of if you had been raised in a religious
might have said: ttJob •••• this is God's will.
whether you understand it or not, whether you
when you say that you wish you were dead, you
God''s will. The thing you've got to do is to
will". Some of us, I'm sure, would have said

framework of life, you
Y0 u must ac,cept 1t
like it or not, and
blaspheme God. It is
resign yourself to God'' s
that.

Others might have been m·ore practical in their advice to Job and
c orne up w1 th this thought: "Job ••• you' va got to learn to take the
bitter with the sweet. After all, you've had your sweets for a long
time and you've had them in abundance. You'"tle been very suc·cessful;
you've had a big family; you've had all the joys of life. It's only
fair that now you should taste your share of the bitter things of life"

If you had come out of a purely secular world, you might conceivably have said to Job: "Job •••. there just isn't any justice in the
world. 'l'here''s no need to look for it or get upset when you dontt
find it. You have to take life as it comes. ~obody knows where the
lightning will strike next. Don•t expect too much and you'll never
be disappointed."
If you were a person trained in the religious exerc,iaes of the
Church, you might have said this to Job: "The thing for you to do is to
pray. Get down on your knees and pray. God is powerful and able and
willing to answer your prayers. Whatever you ask for, believe that
you have it, and you ''11 get it. Prayer chan:ges things; there' a no limit
to what it can do."
There is still one other line you might take. urn the long run Job' 1
you might say "you'll be much better off for having been through all
this. You needed something like this. Life was getting a bit too
easy for you. You'll look back on this and thank God for the discipline
that has strengthened your character and made you a better man' 1
And fina~ly, it is possible, that some of you might have said
this to Job: Take a tranquilizer; quiet ~rour nerves and when you have
the opportunity and get over the immediate shock of this, get away for
a b1 t; take a cruise. u
I think that all of these suggestions, all of these thoughts
represent bits of conventional wisdom. All of them find popular
acceptance in times of trouble. And this too, I think there.' s some
truth in all of them. The storms of' life do come and go. Trouble
doesn't last forever. A person must make some effort to see the
brightness as well as the darkness of life, for both inevitably will
be blended together in his life. ·rhere are things that you cannot
change in life, things you must learn to come to terms with and acc·ept.
These, you might call the will of God. In one strict sense, there
isn't any justice in life. Things seldom work out the way we would
like them to. There is great power in prayer to change the course of
events. Suffering does have an influence for good in the lives of
many people. There are times when the body needs to be artificially
quieted and rested and should be. You see there is some truth in all
of these fragments of conventional wisdom and reassurance, and yet I
suppose and I c:an''t help but feel that there ''s no real comfort in any
of them. Not at least for a person like our friend Job; not for a
person who has bee·n shaken to the very foundations of life. What can
you say to a person when everythlhn~ that means life to that person
has been wiped out? Believe me, I ve wrestled with that question.
I"ve sometimes felt that nothing I can say is going to really help,
and yet I know I must say something. And you who are here, this
morning must say something to your stricken friend.
You see Job was suffering from two things. He was suffering
first of all from the physical shock of pain and grief. That was bad'
enough. But that wasn't the real thing. Job was suffering from the
spiritual shock of being struck down by Someone he trusted. He had been
completely thrown off base, not because he was in pain, but because his
whole world had been turned upside down. He believed that what had
.
happened was the work of God and he could not see how the God he loved
and trusted could do this to him, and all these fragments of conventional
wisdom from the 20th century wouldn't have reached Job at all; or any
other man for that matter if he's sitting among the ashes.
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Turning directly now to the three friends of Job we
find that they did just about the same thing that you
and I would have done, and mind you with not much
greater success. There were three of them. Hemember those wonderful
names that we rehearsed together last week - Eliphaz, Hildad and zophar.
We shall listen only to Eltphaz. rte was the eldest, the most considerate
and the most eloquent of the three, and he spoke first.
HIS FRIENDS ••

I think he began with a great deal of consideration for Job's
feelings, but then after a moment or two he went straight ahead and
touched a very sore spot. This is what he said to Job: iiJob ••• you'Ye
helped a great many peo.ple go through the deep waters of li fa. Now
you're going through them and you're not taking it very well. What
would they say if they could hear what you've just said? You were
able to help others go through their troubles, but now when you •·re
stricken with troubles, you began to grumble and stumble around''.
I don't know whether you realize what a sore spot that must have been
or not. Perhaps members of the clergy would feel this more than
others. So many times we have helped people to pass through the deep
waters o!~ life, and then sometimes when we are called on to go through
the same deep wnters, we grumble, stumble and sometimes fall. We think
of that terrible line that was hurled like a poisoned arrow at Jesus
as ke struggled on the erose: ~He saved others; but himself he cannot
save". What Eliphaz said in the openin@ momenta of his conversation
with Job was true, but how heartless. Jab needed to be helped, not
humiliated.
then Eliphaz wast on to say something tha1t none of us, I think,
would have said. Suffering, he said, is always one of two things. It
is either punishment or discipline. All adversity, all trouble, he
pointed out to Job, is either punishment for something you have done
that is wrong, or it is discipline. Look around,you, he said. Man
always reaps what he sows. Man brings trouble on himself. Have you
ever seen a good man who in the long run went down to defeat. rtave
you ever seen a wicked man who in the long run prospered. The wicked
may prosper for a time, but ultimately they go down. In other words,
suffering and sin always go together. What a neat little formula to
explain the.experiences of suffering.
so, according to Eliphaz, the thing for Job to do is to turn to
God, in h'lhmility, and to repent of whatever sin it is he has committed,
to repent too of the blasphemy that he has uttered and to pray. God
can do all things. Accept the discipline of the Almighty. Accept the
punishment of God. And once, having accepted it, God will then give
back everything he took away and with interest.
Bildad and Zophar said practically the same thing, only with less
regard for the feelings of Job. The sum and substance of all that they
eaid to him was simply this that all of hie suffering was the price
he wae paying for his sin. This you see was the conventional wisdom
and the orthodox view of his day. It was the popular interpretation
of adversity·, generally acceptable, and seldom if ever quest 1oned • It
was all worked out in a neat little formula. God is good and therefore
he is just. The dogma of divine justice was behind it all. The justice
of God was read in terms of human justice, and the exponents of this
wisdom would say: if a man is guilty, you send him to jail. If he 1s
good you let him go free. God does the same thing. If a man ie gull ty,
God cunishes him with sickness, with loss, with grief, with disappointment: If he is good, you let him go free and give him an abundance of
---·-·-~-----~----

- 5 to know th~t there w~R something at the very heart of the universe
which still cared for him. the one thing he wanted above all else
was not found in the ~dvice or the attitude of his friends. He
wanted their affection and not their advice.
Job founj it d1f1icult to ~ccept the co~ventional wisdom of
his day and in so doing he began to move out into an entirely new
world - a world of ~reater mystery and love. In a sense he prepared
the way for Him who in his own time overthrew the conventional idea
that suffering is failure, and put in its place the idea that suffering,
in the form of a cross can open the gates to an even greater life.
Let us pray:
God, our Father, as we face the trials and tribulations of life, help
us to remember those who have gone before •••• teaching us new thoughts,
and opening up new worlds for us. Teach us to XNtNk hope for greater
things and above everytying else, when all seems lost, help us to
trust in Him who when he seemed love saved the world. Amen

